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saint Tukaram — A Quietist Saint
~Amita Valmikki

Associate Professor and Head

Ramnirajan Jhunjhunwala C ollege [Autonomous]
(Affilliated to University of Mumbai)
Ghatkopar (West), Mumbai-400086 (India)

There are few personalities in our lives that contribute to make us
citically think, analyze, 'be the change’ (in Mahatma Gandhi's
werminology) and transform for betterment. Out of these positive
contributors to my life not only as a philosophy student and teacher but
a better human being was prof. R.C. Sinha. We often met at various
conferences and congresses (especially India Philosophical Congress
held in India every year) and even at international level, at Athens,
Greece for World Philosophy Congress: I used to keep some distance
ﬁiﬁm the person Prof. R.C. Sinha. For what that I used to keep that
distance " It was his personality that always had an aura behind him, I
thought of him as person who spoke well counted words, used to think
before speaking (very few have this quality), strictly organized and
?ibs@ime?iy scholarly. I was no match as a student in front of him. Once
"lacongress, having no other seat to sit for breakfast I sat next to him
With his permission, We started talking, | knew him, (in fact all in the
“ongress knew him), but he did not know me so I introduced myself
Y8y timidly, And he just accommodated me in his universe of philosophy.

" slarted siscussing about one of his (endowment) lectures the previous
dﬁ?’ where he spoke of incorporating the marginalized lot of the i;itt?ci‘@i}ﬁ
e my research area include Mysticism and Philosophy of Saints

d Mystics, 1 was thrilled by the solution he offered to the p#ififm of
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g:;{;{}rﬁﬁi’ﬁimﬁ of the m ayg;;}g{mgﬂ i the mainstream socia
IS Al ] e S e A avanesl Fin s it
(n article on Subaltern Morality in Pastuf{aj:"n%i}zci S %‘*i?gf;
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ti:if:}g ;;Zggn sp@!ilﬁe)__u'ﬂd by his ii‘“:ﬂf:.mfﬁktlclx}fiei “t} great Ing;
'Réix‘tayana, Here Pro f,_ Sinha 'miftcs; Valmu tkt's version of p
C L whete in Tulsi's version he finds 'postmoder
teconstruction; where the marginalized i
sam social fife, This shows Prof,

Delp;, 204

5 an ep
Arayany Tulg
n plnlosophic
the S0Ciely 5

version; W
concept of deco;
incorporated fomain str ‘ : Sinhy's humg,
side that Teads to harmony and peace it save, by dlbicarding all Kings
distinctions of caste, race, class and gender. Both theory ang P M m“e
amalgamation in Prof, Sinha's philosophy. 'I'his gave me inspiratio
\write anarticle for this book honouring Prof. Sinha where Sant Tyk
gpiriimal poetries show the sarne inclination.

4

It was a haunting question to toe that saints/mystics of the ace
~~~~~ are theY With, sod moral contributors to society? Were they on
walking alone for their own enlightenmen, , were they along with spirig
pursuits brought about positive reforms n to socicty? While re R,
Ranade's work on saints and mystics of the world my quest was answ
mystics have positively contributed to bring about social reformatio
Fe and concern for environment. Gurudev Ranade was of the opini
that if'a saint is not practically and morally active in the society sfhe
not a saint, But further he saYs saints are of two, Pes, "e. and 'activ
type’. Ramdas Swami, loan of Ne, Buddha (a great mystic), thaneSw
and marN more are of activist type: but Tukaram, Mlrabai, Narsi
Mehta, Chaitanya Mahaprabhu and ma, more were quictist type.
this does notimean they were completely Passive, the. life and philosop
were active guiding factor to the world. The article will revolve arou
Sant Tukararn, his life and philosophy; his anhanga(s) (devotional poen
that brought about drastic metamorphosis in socicty and toppled 1
authoritative upper caste regime in medicval Maharashtra, India.

Tukaram (c. 1608-1649), a seventeenth century saint 1
M@%m‘shi% belonged to a low class of Fndu community. | fis fadl
%asdimé Since _;ilfi_i}?e.lder brother of Tukaram. Savji. rc!‘us*gd L
_ iam;;\;b isiness as he was avert to worldly life, at the age of thirte
SR - the business, But this is the time \\‘*‘.C"‘:L
st was developing In Maharashira which ¥
:_:V‘f?’f;i’i}l:ialisnn in the state. In this. (he m¢

1 of movel ;
Who built up and propagated this Ki. of m Lo

e
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1ud Rarndag. T

ion; l~ism, Where Lord Vishay IS
Lord and w_hose incarna{‘ions are accepteq
em-p'h'asiz@ d on .mist@-;ry of Iife"\:\fh %ch is Under-seopp, g lifes 'I%ti ;L
, oenrich itselfby means of a m tSguded attaclyy, CNLto (he Materia|

hey were

vere two popular rmovements amop
those days in Maharashtra, The bl
fore. is classified into two

g the saintg ¢

| 1l prevajfe
1akti Movement i,

Maharashlrzn

1 Varkaris, where the emotional outhyyg s free and fy)) Tukaram
L er_;ﬁstggmed_ for the eccentric sim.piic‘ity and candjq behaviour,
a Varkari.'

&

H’ér_j_:k-éris, where there ig restrain b
compromise between Joye for God
_.;a‘.-mff{{amdas,_ who is well
aji, was a Dharakar;.

Y reason and by practical
and a need for moy

al education.
known for his assocjati

on with King

g-.-ébgv-e major types seem to by Gur
sliypes of saintg respectively,

Assiich the theory
icaratra school of
nders 1o |

udev Ranade's quietist and

of bhakti seems to have its original source in the
Vaishanvism. Well, in Vaishnava bhakti, one totally .
ord Narayana, Hari or Krishna as He is considered as £
e and {le only God, where there is no other acceptance of any
hical gods; this is also the basics of the Bhaga ad Gita the‘n is
"Sidered the ‘?impmtant work of the Ekantika school of Ya ishnavfsm..
dﬁiﬁ thiskind of devotional-ism form the universla basis of all k:ncjzf
. Dhaki Worship, though among the Shaktas, the supreme ‘_’Ec_”_’% %ﬁi’:
'1)':"’?1-}'.:& MAME of Shakti; and or Shaivas, where the Supim;lidsgsa j‘;‘am‘i
5?33&!)1@ of Shiva. Vaish hava bhaki ’mal‘g’d_ dbtieg}t SILE\«::, .sh;mid lay
s the only God, that e alone is greal - fuge in Him. So, in
 Wlother foryg of worship and take complote ]-,(f ;;&’nm Interfere in
o love for God, the objects of sensual world fo o e that they N
' ejr*as‘?erliéi sort of life, It is sim ple and ahssﬂt?tte\]jiﬁm% - devotional 'I(;R TE COPY
M he Bhagavata or the Sha”di!,y ¢ Sul ?n.‘f?“lilt{l’iy or mere meditatior
Meseribed 1s o worship out of a sense old

L - I__-‘- -II
N . " o "[*'“ | /
( tewut i1 Te deen alfechion (fllll!.!ci}\ ) :-:.;f"'
,_::{TI"-]‘Yltxum . " -

orret’.
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 Therofore neither knowledze hor any KO Ofaclivity. by,
g0, complete ! ofuge prm?atl.'l i(} (m. -_ 5 not lk’notwatecl .by knowled :QI' 8
iﬁ?Anag-l}mt by adeep affection which l{}]ljels Fhe Individual ¢, 1;1Rcll"
%ﬁf'S'lf-ﬂn d last refuge In Lord. I‘t 1S.lherclore nerther reason nor apy k‘n
of activity, but isa feeling ol l)esng: at transcendental leye| ’E‘h»:;u'xl]n
el this kind of bhakti does not bu‘tcluanyone to this rmundape wé};
This world is considered as a play of God's maya and God g artan ,(
for those who love Him that Elis maya cannot bind His devoyeg to%i
mundane world,

Although the activities of the saints from Medieval India had the
individual take on their respective path they adopted for spirigg
realization, they simultancously stirred up people's ethos, set the paj
rolling towards the path of sell-realization and spirit.’ realization. Thejr
experience was like flow of the river, therefore there was no competiti
orrivalry among them as fo religious superiority, caste, racial or linguist
differences: even the differences of sects or deity they worship did n
make them hate anyone. Ultimately the Intensity and quality of the
experience remained same. The main theme of their lives was a sing
presupposition of the material world. Therefore austerity is part and
parcel of their life.-

The tradition of Hindu philosophy that has generally been most
presijg’iQ.us:_'i".rt-}..S_;'s{--Vedzintzi-ph‘il(-)sophy that centres on the teaching of
the Upanishads, the philosoph, ter: concerning Brahman as one withthe
Atman and as the 'Sole Existent'. Other texts, such as the carlier Vedas
and the Bhagavad Gita, are interpreted in light of this philosophy. T
Istn appeared. aflowing some differentiation between God and the
creation, and God and the human so. Though Shankaracharyd OPEG(E
for, %‘?mma’;gaﬁ,ﬁ.@@}if?‘ii|1"30‘Fd6VQtE0n) for liberation, he dd not disccuﬁ‘é-ff
Um}’aﬂ 0 tion, Bhakti marga. In fact, he tried to modify the harsllllfC::

etion and encouraged devotion to the Hindu Qoti 0
Supreme. But, the carly Middle Ages were t0
ocialand devotional promise of the H indu ;-cdbw
"”":3'11'1_'(‘-3_11(??::1'1.15 of this path of clevcztl()i_*.; iiké
ceepted an organic model in which God ¢
is like the body, the two (no doubt)

andthecosmos are insepa
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o eracting but having i o

ﬁ: 3ildr"".1ﬁﬁ}i;e&(}@d is \;:3;:; distinet o oflife. He adopied

' TR fLa' . ! ! (_i":'_ ¥ i A ; v ’ 4 ] M F: ~‘_r1 You

gystem “'1'1-;’ oo ] llsmmi and toying which indiv; Y Ey; " theistic

185 dove 1 ¥race ' il souls ¢

wegpond 1o His fove and grace iy, ANy life-imeg They {:Jld s;mdg o)
=5 they (the devatees

. sthemselves through bhs, ship,

fify: thes P draw phifogaphic i
: SSUIRHE drpument
ve of : |

gmanuja defended the religion o love of g e :
ﬁ"_,_gg;élear.to_ Him until they gain hlissfy| elérzi]_%m?ﬁ("G.d’ x{«hi::h was
vatkuntha). The bhakti-marging, therefore accé ?i't'jy't‘:v!t-}i Hm-fl i heaven
ftord Vishnu. Hinduism may ke Ve;y m;:‘mrf“;"""‘?f’_"%‘ {incamnation)
?iﬁxil'_l?@'i ates who "interiorizen [{ all and Worshgb .W;ﬂthormg. 'm the case of
e worship of Krishna, devotees foge them seiv;iuiinp?%% oremple.
nd?éh&m’i"ig o emiﬁ”g“‘uSiCﬂ_ This remings of the lv;].sff;@?i;rf.”_f;?’."ie
e Sufis. Abhakta allows himselfio pe moulded in any fbrmn% o ® hb’
Jover-or companion — just for devotiona] purpose; T hemff;?"gmbeﬁ' -
means lose"- (Though the etymologicay meaning means "to %r;en z:,jff[
: Ai;(:e_s_ax',_i) Its intense search for that 'common bstratyny tha‘t E.ies bek I,ig
diversity. Itbegins, continues and ends in 'love'.
gain a brief discussion on mystics or saints of
of India Is relevant at this juncture as it wi]| give us sorne idea as
what must be the spiritual scenario at that time in India. This will also
ive us an insight as to where Sant Tukaram's spiritual endeavour can
be con BIVEd of. The mystics of northern India have been noticed to
I}f;ge_"i"_{)_r"Oneness, without any distinction, But 'bhakti-margins of
s&ﬂftlj‘fei_fﬁ India have accepted the duality of bhakta (devotee) and his/
_'_zér"{bliagawana (God); This distinction indeed, is not a rigid one. In fact,
hisis the initial distinetion between 'mysticism’ and 'bhakti’. The ultimate

-,

s
oy

north and other

oal remains same and that is of 'God realization'. Mrs. Padma Kulkami

s, "f'Mysticism Is a unifying principle of all religions. Mysticsall over
‘world 'have the same teachin g about the Narne of God. the ﬁr; of
”éx%ef:;i@n; the nature of Self-realization.” Here m}’SﬁCiSf“ fmd bhak_“ 80
iiii__d.-.j};:_.‘;j;.and, She further says, "Beatific vision of Christian m)st;cs
shatkara or Atrnadarshan of Indian saints. 1f we ‘lmve Tulsidas
kararn br Purandaradas representing the devotional as
sticism, we have St. Augustine who represents the same 2

In India, we have Shankaracharya s Ad\”f’”usm Wh,‘?-:?
Iﬁsfge o the bhakts movement as emphasized by R&l
fad ?%ﬂi;a_;rya-and, Vallabhacharya, as we h.?l\.’-? e

-
¥

i
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Fﬂﬂﬁéﬂ' ture, For him 'devotional-ism' and act?h 'bﬂ.i :
st s endless. The Bhagavad Gita dcsubi
ljf;_ g} a, aGunatita, a 8hakta, a Yogiand a prahrnat
kopar (W), Mumbai-400086.
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influence of Ramanuja’'s bhakiijm?velncm Niwther, Madhvy' bha
movement influenced [?Sc:ng:.:ll’sf (.,.hiut'anya Mziha;‘)mhlm Seem: inflyeg
NUM, Mehta and Mirabai (10 (.,n,l_.;e‘l_rz’lt CSDCCI%}“)/). Norther |,
witnessed mysticism in vernacular, givin g up s.;l,rsc{ Sanskrit in ﬂl!u{
<o also in Southern part of India especially in Maharashtrg we g
saints popularized M

arathi language. This aspect is beautifully narg
by Dr. Sadanand |

324

a More in his book Tukararna Darshan that (o undey
Marathi culture, Maharashtrian essence one must read JriancSvary
Tukaram's work. He further says that for people of Maharash
accordmg (0 Rajatamshashtri, Agamas are not the one written in Sans]
they consider fhe work of Jnanetvara and Tukaram written in Mar:
as Againas. No doubt in other parts of South India too. the regig
janguage was becoming popular, as we have Tamil 'the Sacred flg
composed by Tiravalluvar. Thus mysticism became democratic in nat
were all boundaries were shattered and people from all walks of
participated. Sowe find in India or in-any part of the world. the expon
ofthe bhakti movement were mystic saints, who were non-sectaria
the sense that they were not affiliated to any particular sect. Ton
few in India. St. Ravidas (c. 15' century) was a cobbler by profess
he strongly preached Hindu-Muslim unity. Shankardev (1449-1568)
greatest religious reformer from Assam, gave "Eka-Sarana-Dha
i.c. Religion of seeking refuge in one. St. J rianesvara (1275-1296)
great saint from Maharashtra simplified the Bhagavad Gita- liidnd
{also called the 8havartho Dipika) — a religious sermon in the for
poetry and inthe language of the people i.e. Marathi or Prakrittocot
the thoughts and the ideas which hitherto had been hidden in Sansk
the Bhagavad Gita. He preached about the Concept of having only

caste and one refigion and that is 'humanism' and 'un iversal good 10

living beings'. St Namdey (1270-1350). St. Eknath (1353-15%)

Pukaram, St, Bﬁhlﬂdl‘)ai (1628-1700), these saints werc undeterted

'“1‘_}}5@_9;??#?'1?5b'y-:';ilj'g:_gtl-_gciﬁ% inflicted on them by upper caste. M_uw
rulers and pundits. They liberated people frorn the shackles © fr;t.u&
ns, u-Mu

“cﬁﬁ.!lf?;--tify'i_ﬂg even to bring unity 0 {Hind
Lamdas (1608-1681) who wrole Daosbodl

WER
H
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aporthodoxy angd fanatic

gﬁé\ﬁ:‘x\@{i of the characte
-'%&R"\ found 11 socion Phe Vagk
wed to, made people realize huraan dignity and by

. e ‘
- {%ga%ggx They Institled in people the knm e

 ening ¢ poople and envivonmeny Their
e o that did not consider amy Kind

rthat Zave

& rover nent, where Tukaram

ahit about’ unity
u!m:: of wr\-nw
philosopl

ol distinction
cclass, race or gender. Tukarany's phil

£ ket Saenpradaya that was initiated
_%@mﬁ\ i order begins with Jrlanety
e Eknath and colminates in 1 ukaram.

valization. One cannot segregate |

God is
¥ comprised of pure
among people, say of
Osophical ideology was of
by St Hianctvarg, The height of
. and then Namdey followed

Phis tradition s the tra

nanctvara and Tukaram's snis f
= anysspuwitual
"zgx@%%?. Tukaram'’s abhanga (dev otional paetry sy P |

i -

Y g%%%a%ﬁ\i shna’Vishnu) not on Iy propagate a dey at;ontﬂ Q;;;EZ:fihif
pindsthe people of Maharashtra or India. but it has a universal-spiritual-
_é@“}ii@;}&i aspect tor evervone. It binds the people of the world.

 wepsgressing the boundaries of place. race. caste. gender or community,

 Thisisthe te where Marathi saints of the 17th and le centuries regarded
{_é@% &xea as providentially designated to preserve for their countrvmen
the worthiest ideals of Hindu bhakti. The explanation lies in the fact that
the people of the time "looked upon the Maratha leaders as the liberators
end defenders of their faith', and the result of this fight for rel igicusy

iiberty, extending over more than three centuries, gave to the people o

‘Maharashtra the famous epithet of Joyishnu or 'conquering’ while thos
of other provinces are described as dohivhrto or 'passively suffering’.
{Thisdistinction is made by Mr. Rajwade. mentioned in the book Stories
of Indian Saints by Abbott and Godbole. Pp. xi}. —— part 111 Tukaram
Ambale. born in Dehu o a trader, he had two wives and was gquite
prosperous initially. A simple man. truthful. no pride of any kind. he was
- abways in contemplation of none other than God. Al ter the death of his
: parents, his [ife was full of misery. There was a dreadful famme In
1629 in the land and whatever fortune he had was all spent. His first
- wife had two sons. and the second one was childless. They surviv ed on
boiled vegetables and could not obtain a kernel of grain. His first wife

died of starvation. This left Tukaram completely shattered where he
Along with the fort Certified as

dition of

e

~iostcomplete interest in mundane life. E COPY
100 pasbed away. People started mocking him. After got TRU
Al s w11 ab b hat thise 1{‘{]1!\‘ 111(3 IS unfbﬁL ] I:f; J.-:|
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ofimyR (il-lusimn)_._ The human body is perishable, T have Spe
for nothing, and | have forgotien the Lord ol Pandhag, (

sleeps o1 awﬂu et e called G oo
cooked with poisot it cannot be catled good. 1401 So those wiy, . 5
{hat there is happiness in the carthly life are the bigpest fools, |y 1: lml:)
the feeling of joy at the birth of a son to a bavren wornan, (Ch, \I \.;Hlﬁ
30.40, Rhaklavijaya).' Later he became a sort of ""*““i‘hrnjmi m’_m N
hecame @ vairagh, a completely detached person. But then he &Lml:
himself to Lord Pandurang (also called Vitthal) and started singing s;:mg
devoted to Lovd, This was leading him to total saranagati or lﬁ‘nh;ﬁ) .
| (surrender) 10 Lord. Like the Sufis, this surrender (o the Lord bring
L about complete detachment from worldly lite and austerity is the naturs
outcorne af it. This austerity was not just internal to him but was als
seen In his daily actions. There wasa complete attitudinal change where,
Tukaram started leading life ol compassion for flora and launa. hz.wing
complete anthropocosmic stance for all animate and inanirnate objects.
Because of his austere life style, his penance and love for God. he
oained poetic inspiration, he articulated his feelings in the form of
abhangas (in Marathi) whatever s laid down in the Vedas and Shashtias
It is said that Bahinabai (who was contemporary of Tukaram) had visions
of Tukaram to Tollow the life of austerity and devotion to God. (A wel
Lnown event in the life of Tukaram and Ba hinabal is. somewhereacay
» was whipped and the wound marks were scen on Tukaram i
" Bahinabai's body.) As commanded by Lord (who came in his drczu}
along with St. Narndev) he plunged in the art o [ writing poetry: and
his kirtans one notices, that they are laden with the messagt o Tove dn
compassion. As noted by Chandrakant Mhatre, *Tukaran's reputalie
as one of the greatest poets born in India resides on his four thousand ¢
so extant poems which he f_;ijl’:nlmsed in maraths, his xllt)tlxtEi\w.ngu,
Unlike most of the poets of seventeenth century, Tukaram did e wh
Marathi, instgad he chose the colloquial languigd spoken by the b
- Umes, This has given a distinet vigour (o his compositions W“hm‘“
. Zppeatram ( hig readers. By ternperarnent. Tukaram
v TR . . atent
 mak, his poems penctratit ply consts

Ny ‘iﬁ:%
y , LCTITIN
il of bugs, how can he happily sleep thepen e

oy

LR \ oo fing hurt”
y core of the questions g appling = Certified
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gl e dilemma faced by the 'i:‘t%;ri‘%;m gm;jss;
1 fhie same 1 Idover ™, Al the pioys devetee

ok #L;cnmr)’ *}@ wﬁ;% pocims which were fuli NE gy
‘?F.ﬁini-ﬂg to] ,i".!)kﬁ_m ,h xth;;i stake holders of redigiog !"i{:{-ﬁ;ig%ﬁg_ fr upper
!iﬁ;l”““;gimh lf. I-lgi)izzafmd i, Tukarm dig Not deyigge from his Stance
st H'”fh:i;lt both these YPes of people (one wiy,, loved his pocms,
and 5‘”"‘“"”‘ 3 denided them) alike and COltned fij. worship of Far;
- and ‘i"‘ii.c?g vi’lf j?;a; well as heard uther bhakige kirtay, His foye frar
- {God) ”L aa!fi;i; 9 by day and like 4 trye Varkari went o 4 pilgrimage
i@"d’mﬁ{f&z; (h‘di;lw rashira) in the month of Ashady ¢ Julv ) and Kartik
Efzzijlfeg). e nsed (o distribute fyjq share of BIAT tey 51
L? zm complaining wife (fat hmjv can we | : 2Cr share thag
. what Is stores up for us ip our fatey i bodily, verbal and mental

PENANCES Were incm*nparab'le, Asalow caste shudry Writing §rﬁ¢r€fé§big‘
{owering poems, Tukaram became (he larget of UPper casic Brajm, i,
asthey belieyed he trespagseq and encroached upon the boundaries

ol the realn thay belonged (g Brahming. Legend hag it that Tukaram
v foreed 1o drowy his manuger Ps in the riye, Indrayani ip, Dehu-
s Tukaram fasted ypig death (hay I'Csulted iy FCappearance of his
' ipts, Completely | Btact, from the river, Another legend i that
dl the age of forty-one Tukaram ¢ Isappeare but People had 1o Sas

ACC N the ty ey

> HCIC Spelibeoungd
of devotion, f

hers sa, g
Ve g arg

- that 1o Vittha{ 14 imself,
lcame down |

. > feteh him. ({ Schﬂlaﬂy Writing
the Magiograplye of Marath; i 185 given 4
very fugiq and vjy;

Srahinin Would not hgye tolerated ¢
4ccelerated by Tukaram, By the
WErs ang considered hip, as "Lord py
Y by | Ukarary'g co

" wag Tukarayg Breat grandsop Gopalbyw
0 Ukarayy, But( 1S one thing be
li ) }3 - {l‘i;”i L:ihi-trf;:, inhis bogk Says Tuko, "A brief
CUmstanceg glves 4y
‘lre A a this-wordry loval oo
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comes very clear,
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Through Tukaram's poems we :ﬁ”d‘ if?‘fft how perfec;
qusterity Q_fbl_lak'_fi".was..bmugm about in hss. life. WG.: had a smy)| histo,
glimpSa;at'Tﬁkﬁra?‘_l'?S"-] if@nd'-'!schoi.ars figw § out tI-ns through his poeiri;l
As Dilip Chitre says aptly, "One can see from it that from gp,,
ordinary origins and after having gone through experiences 2 CGS@ib;}j
to average human: bein.gs.-a'nywh‘ere., Tukaram went on an EXtraord i‘nar%
wyage,O_fse}f,d.;uove;y_._contilmm glo recm"d every stage of it in degyjy;,
b poetry. His poetry isa unique document in human history, Impeceably
centred in g['l:i;ftsib[imentajl problems of being and defining poetry as bt
the being of language and the language of.
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on ““'Gugh

-~ In'Maharashtra, the bhakti movement had quite an ego’l A" together
Bna‘hmaniSm,jan‘d:_thesfolk—religion, opened up the rric, is the keynote
featqrej of this k-izj‘d;.:of’bi}_akti..-’l’he legacy of Jain:, a, did not com pletely
disappear from Maharashtra in those times, it. as ,eger.,'yet form of
bhiakﬁ-.As‘ Dilip Chitre notes, "Tukaram's penetrating ctitic,s, state of
B_rahm'an;ica_lrr‘H-_in_d;;ism, and his scathing comments on bigot, and
profiteer ing and profligacy in the name of religion, bear witness to nts
concerns." This comes through very well in one of his abhangas,

~ "Nobody becomes a saint merely by making poems.
.. Nobody becomes a saint Just by being a saint's kin.
SR AS&"‘“S not known by the manner of his dress.

FEC Asamng not known by his family's name.

- saint does not wait for the chance to become a saint.

s a saint only by wearing rags.
o mesasamtby delivering songs and gernons.
becomes a 3'1_3!11? by telling sacred myths.
'.':b'j,f;-:red{ing the Vedas.

1t by perfonning rites.

Lol R
saint through penance or pilgrnt

 asaint by living alone in forests:

‘a saint by merely wearing heads:




ne ,4 Q:m:?iism‘ﬁim or A Actheist Seip o

b a-dfy becomes a saint by meref

yS VL Yy el y thessg Feis
-516311&; pas they do not have ope unthnching (;

7 Ciwes Says '] ukeal] .

y %ii?iﬁﬁfiﬂ}l ﬂ%hé"”f
.”luka, all these so-called Sy b

fith,"

-5 a’ku elernent is so SUHOng in thig abhanga thay g lwve fi
utany separatist factor, One of the vital poin 15 6 ks

1an being has to work out hj; nsell for hi
nd Gums can guide us, by ul

s ablinpa
SOV SPIritual satyation
Limately we have 1o waly ,
ere is a strog Ng criticism of Mystics of fhis kind, ( that they
sts: that ihcy reject reality ang they are not able 1 face facts ¢
_--ém lhc centm;y Tukaram faced reality with spigityg) fook: "
ual response is a basic fact of life thay js what fie aceepied,
ventional wisdom Was not opposed 1o his bhak(;, In fact they
ere @mphmentary foeach other, T ukaram strongly advocated equality,

sal 1e monopoly of Brahmins ; Y Spiritual

love and compassion. T]

was. challengcd by them. They made Marathi !anmmga HERRTY

sion Gfthels xchgtom endeavours, Alf thig cannot just happen by
143 1o be in sociely and

1g_ouly or escaping from society. One h
: 1gas he says,

salestic

__ ractxcally all this. In one of his abhang
“We baﬁ le all day

_:...We baiile all mght N | P
8 Wﬁ battle with the world TRUE COPY
- And wu 1.0Ur own mind l,r;lé )
We remain alert . DDA C’““; £
: :.F ora sudden assault REWPLI (W), Mumbai-4000

’f!_;.,e have to makc
A C(mstam W«md

:Theimwcr of “Y(}m name
ves us ﬂm strengg;h i
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Al one ote ol s Jrogig siys e sworth of skl thew niee .,

wheat is ol the sarmie in ki, bl B worsbs spenb it 1o ki, ;;H;
qeerel of an art is the greal thingi b it §i§I1L|, o T, thie s el 1
do and where to do it By honesl litl gfii’_lifi’g%i;'f_I%iiif-l%% el i ey
made into different duinties, Tl arys, Hois skl st s viliibile
are false and worthless."

The austerity and simplieity of Dis Jile bes i anch s ki,
who is dear 1o God. Tukaraim Says,
Wi are lueky, We are fuchyl
For o copper vensel, we use i dried pourd
Others take pride in owing eatlle

\ : v b Certified as
We are content with rats and mice. TRUE COPY

We walk in raw=hide shoes,

" Fe o e e i i . 3 3 ]hun']iunwala Cﬂllﬂgem
Says Tuka, we are barely ¢lothed, Ff;jm“"“ﬂ;“(w.}’ M iumbai-400086.

People tide horses and elephants; .

To touch us, even death does nol dare,
[From Chitre's Says Tuka)

Such has been the stature of Tukaran, a bhakta, a devotee. Tove
immense for flor and fauna, Baviranment concers is prime factorm
bhakta's life, Bhakta like Tukaram sees God in everythimg and
everywhere, therelore there 1s love and compassion for all e
lfe, Tukaram suys,

Irews, creepers and ereatures of the forest
Are my kith and kin,

And birds that sweelly sing,

This is bliss! Hlow I love being alone!

Here 1arn beyond good and evil:
Commitnpsin,

Fhe sky Is my canopy, the arlh ow throne,
My mind is free 1o dwell wherever it will,
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So, wils Sant lukﬁram a quictist type ol saint or an actjyjy o
It's both. When 1 ‘ukaram says,

"He whg bg,(;{)ﬂ’il-«S enm&,@d at tlm touch of « Mahar is 1 Brabiig
I”hexe is 10 pummc for hfm even by giving his life
"f‘hcm isthe mmmf u ntq)ucl-’latuhty irthim who will ot touch a Chagyg

7y
7 Tukasays: A man becomes what he is.continually thinking of "
From Chitre's Says Tukal
Sant Tukaramt got to be an to dot saint. the message Is quite
rebellious and revolutionary, In that time so [s H today. Tukaram'
message that comes through his poems (abhangas) doubt, brings forth
the Varkari metaphysics and epistemology but along with 11 the humane
philosophy that enriches our realrn of axiology. Salute to one of the
greatest saints from Maharashtra Sant Tukaram .
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